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ox* spiritual realisation. There are also people who occupy the
mid-region and consider the world to be the scene of an asymp-
totic approximation to an ever-receding Ideal. Privileged to
have a look both at the height and at the bottom, they do not
> et know how to link up the two, because they have not entered
into the depth that synthesises. The truth is that the world is
self-objection of the Absolute or Purusottama who realises
Himself in the world at every moment and yet who ever pro-
ceeds to realise Himself in novel ways and in an increasingly
i\iller measure. There are indeed obvious difficulties in the
Way of such a view, but all such difficulties as obviously melt
before the rising vision of the Truth.

We shall notice here two chief considerations which have
I^revented the world being regarded as the free self-manifesta-
tion of the Spirit. The one is the epistemological consideration,
sind the other, the consideration of the world's dark features and
'u.ndivine elements. The result of epistemological self-examina-
tion was in the hands of Immanuel Kant, the great German
philosopher, simply disastrous for Metaphysics. Kant observes
that there are certain universal and necessary factors such as
space, time, substance, causality etc., which are involved in and
^presupposed by every piece of knowledge. Had these factors
or ground-conceptions been received from without, they could not
Iiave been universal and necessary. So Kant argues that the
forms of Knowledge must be the contributions of our own mind.
TThe logical sequel to this is that the world we know is the
creation of our own understanding and is phenomenal, and so
incapable of being regarded as the manifestation or development
of the transcendental reality which is a perfectly sealed book
for our knowledge.

The master-thinkers who have come after Kant point out
that Kant is led to regard reality and appearance, the noumenal
and the phenomenal, as two unconnected and discontinuous
hemispheres, because he starts with an unwarranted dualism of
the sense and the understanding, of intuition and thought, of
datum and interpretation. Even though, in our case, there is
a-n appearance of dualism between the given factor and the
interpreting act, they are, in ultimate analysis, two inseparable
moments in the life of one all-inclusive Spirit. For Hegel, this
Spirit is the self-distinguishing principle of self-consciousness,
-while for Bradley, it is an all-embracing non-relational
Experience. Hegel looks upon the world as the immanent
dialectical movement of the Absolute Idea. What appears to
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